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FULLMER'S PHILOSOPHY
Edited by Gregory Cummings
September 16, 1979

Introduction
I first met Roy on June 22, 1978. I was sitting at

the back of the Dar-es-salaam Yacht Club, when he walked in.
His careless walk, sbppy clothes, unkempt afro, and thin
face almost spelled out his stoic self -- indifferent to
everything.

After I was introduced to him, we got into talking
about Madagascar and the prospects of attending the Ame-
ricean School in Fort Desuphin. Having alrecady spent two years
there, I was able to tell him that he would really enjoy it
there. He asked several cuestions about the setting and re-
creation. He sounded quite interested. Roy had never been
to a private, religious, or boarding school before: he was
probably thinking of the American Schocl on the same level
as his previous public schools in Central America and Tanza-
nia. In fact, on the day he left Fort Dauphin, never to re-
turn, he tcld me that he had expected to come to a school
where each was to himself, not concerned with whether the
other was doing things right or not.

After another week in Dar, I ¥eft for Canada and expected
to never see Hoy again, as I planned to stay in Canada. How-
ever; a few months in Canada, and I realized that Madagascar
was the place I wanted to be. So September found me, once
again, back at the American School in Fort Dauphin. Roy had
also decided to attend the American School.

During the first few Weeks of school, I started to know
Roy better. We would walk out to the Lebanon Peninsula and
talk about different ideas and thoughts. HRoy was a real thin-
ker -~ there's no doubt about that. At the time, Roy was
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interested in Taoism, and Stoism, and he also had an ample
interest in Science Fiction. Roy goke of Taesism not as a
religion, but as 2 philosophy: the concept of total unity
within the Universe was what interested him the most. Roy
was dtoiéfin every aspect. He was indifferent to pleasure

or pain, and, unfortunately, he was also indifferent to his
school work. His interest in Science Fiction inspired him to
write some SF stories although he left none of them behind.

Roy wrote 2ot during his stay in Port Dauphin. He has
left me 2ll of his writings,with the exception of a few, and
he has asked me to write up indroductions and edit them all
into one book.

I have devided his writings into threenperiods which
also represent the different stages of thought that Roy went
through during his stay at the American School: the period
of Faith and Stoism, the period of Existential ideas, and
the period of Nihlism and deep thought.

The Period of Faith and Stoism
During the period of Faith and Stoism, Roy was begining

to feel the first tensions from the people around him: the
American School was not what he had expected. He found the
people were overly concerned with the way he should act and the
from the external bombardments. He also "phdlisophically™
turned to the Lord for help?fﬁThis in a way strengtbened his
Christian beliefs. His philosophical outlook on Christianity
can be seen in "Understanding Verse 37, Chapter 6, in the
Gospel of Luke." 1In tarms of Paith, this period was a good
and bad one for Roy. During the first month, Roy was able

to relate to God, but then as time continued, Roy began to
loose his Faith, not because he felt further away, but be-
cause of the atmosphere around him. Roy was constantly being
reminded that he was in a Christen envieeonment, amongst Mis—
sionary's for God. And yet this was not what he knew as
Christian love: Christian love was not intense competition.
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However, Roy did experience a sort #f mental transition, a
transition that acted at its own free will., This sort of tran-
sition $khat-aeteé—-et can be seen in his paper,"God Exists."

In general, Roy wag_begigingﬁj9_feel very suppressed fﬂﬂm those
around who were constantly irying to make him conform to

thier ideas and morals.

- Roy put 3%$§2§E;h$ﬁ ideas on paper, and, despite his ex-
cesive carelessness, he has managed to keep most of them.
During his period of Faith and Stoism Roy wrote anexplanitory
paper on Marcus Aurelius' five guidlines for the Stoic, "fhe
Way I Operate,"™ "Meditations," "Understanding Verse 37, Chapter
6, in the Gospel of Luke," #nd "God Exists."

His paper on the five guidlines for the Stoic is simply
stating Marcus Aurelus' guidlines and explaining each one.
During the middle of September, the time when Roy wrote the
paper, he was reading Marcus Aurelius and Aristotle: two of
his many favored philosophers,

The PFPive Guidlines for the Stoice

le Do not be vexed at anything that happens,

Reasons: Because when you are vexed, it is because
you have given to much sjnificance to one thing, while
you should look at all the same way.

2« Do not turn away from any man or harm him.

Reacons: Because when you turn away from a man it is
because you do not understand human nature (that it

is not thefilr fault they are acting that way) and there-
fore you do not understand yourself. When you turn
away from any man it is because of violation of the
first law,

3. Do not succumb to pleasure or pain.

Reasons: DBecause it is violation of the first law.
Because pleasure or pain may lead to a misunderstanding
of our actual surrounding.

4. Do not play a part or act untruly or unsincerely.
Reasons: Beeause it is violation of the fifth law, and
the Iirst lawe. 3Since your soul's nature is to be
truthfull, when you are not truthfull it is because
external things have affected your soul (viodation

of the first law).

5« Do not do anything without a purpose.
Reasons: Because when you do someting witqh purpose,
your soul has meaning to you bhecause you are using it.
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His next paper, "The Way I Operate,™ was written about the
same time as the first. It's a short unfinished peek at what
was going on in Roy's mind at the time. He stresses his im=-
portance of indifference to good or bad, pleasure Or pain.

The Way I Operate

Relstion what is good and what is bad. II you
decide to engage in something good, then submit to
it completely, (understand its nature) or if some—
thing bad comes into your mind, understand its
nature too, so as to go back to peacefulness of mind
anytime you wish. The normal state of mind is thist
conscious only of its very exsistence. To under-
stand the nature of things one needs to logk at reality.
Realitg_;g_jhe_@ig;gity_gf_the Lord our savior,. A

"Meditations"™ was probably written in relation to some
of the camp-outs Brian Gibbons, Roy, and I would go out on.
Roy spoke very litile about meditating, although he did stress
the importance of unity and understanding with the objects &

around you.

Meditations 16-106-78.

Take action in dealing with things external tO
you. Act as if you also believed in those thingsj;
play your part. But always remember that all is
baded on opinions, insignificant parts of reality
which therefore cannot hurt you, although you are
31so an insignificent part of reality (but your own -
self is the only stable thing you can believe in) #% £-

tFis is because you can get to know yourself so
much more than anything else

"Understanding Verse 37, Chapter6, in the Gospel of
Luke," is a stoic's understanding of the verse, "Judge not,
and you will not be judged; condemn not and you will not be
condemned; forgive, and you will be forgiven." He begins by
defining the stoic and carries on 10 Say that verse 37 is
closely related to the ideas of the stoic. The stoic deosn't
form opinions of others and he deosn't let the opinions of

others effect him.

Understanding Verse 37, Chapter 6, In the Gospel of luke

What this "essay" is actually about 1s my
personal interpretation ol verse 37, Chapter 6,
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in the Gospel of Luke. Since some backround in
Stoicism might be usefull, (I tend to agree with many
of the Stoic viewsQ I will begin with a short

summary of Stoic philosophy.

The Stoic view on Christianity is that of
negr-complete "closeness" to the Lord our Savior in
day-to-day life. This is combined with an unecualled
purity of the soul, which is attained by reasoning
what is actBally good and bad. This deos not mean
that Stoics then live by what they found to be
good, but by the very power that showgd them whai
was good and bad. In other words, virtue (the
divinity within themselves), good and bad are thought
of as malinterpretations of reality.—- 2

' Reality, then, iz viewed as being the divinit
of the Lord present in nature (and every one of usy.

Thus the Stoics purpose in 1life is to keep
this divinity within himself free, not harmed by
anyting external. A good description of this is
the following quotation from "Meditations" by
Marcus Aurelius, a Stoic philosopher of the 2nd
Century:

", ,.Now this consists in keeping th divinity
within us free from violence and unharmed, superior
to pain and pleasure, nor yet falsely and with
hypocrisy, not feeling the need of another mens'
doing or not doing something: and, furthermore,
accepting all that happens and all that is alloted
us, as coming from the source (God)..." (Chap. II,
para. 17)

In the Gospel of Luke, especially in Chsapter
6, Jesus gives us standards of conduet which can be
easily relationed with those of Stoicism.

"Judge not and you will not be judged..."
(Chap. 6, Verse 37). This actually means that you
ahouldn't form any opinions. Of course, it 1is
understood that we should form an opinion of the
divinity of our Lord, but of nothing else.

This undoubtedly leads us to the Stoic belief
in observing only what is divine in the creations
around us, notably our fellow men. IIf we think
unrealistically of them; then the Lord, knowing
that we make judgements about things, and see them
"good" or "bad", will judge us, to see how much
reality we see in Him.

If we do not judge things and not form opinions
about them, but live day-to-day following the course
of nature, the Lord will not judge our loyalty and
therefore use us to transmit his holy message to
those around us who do not see the reality of His
divinity.e@

@@ TIngie Tietz's comment: "Obviously if we didn't ge{ so.__.
involved in judging others, we could more effectively let His

light shine through us." 4} Y
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Roy's final piece of writing during this period is
"God Bxists". In this Roy defines God in relation to the body
and the mind. He recoghizes that God exists and he tries to
organize that thought into a subconscious feeling. 1In reading
the last paragraph of "God Exists", one can see that Roy's
doctrine will lead him astray from God, which is exactly what
it did. The transition can be seen clearly.

God Exists

God exists = refer to god as that which your
mind cannot grasp. That is "god" as well as the part
you can grasp. IThe world should be looked at as &z
big wabb€, with different aspecis of 1ntereat. Whenever
any 1muortance is given to the body or its needs, or
the bodies of others and their needs, refer to thet
part of the consciousness which is alwzys the same =
which can see everyting at once - God.

An easy feel for the world around then emerges,
And it is up to the individual to control this in ®
relation to "god". If on the right trsck, degrees
of control can sway according to needs. With this
pleasant attitude, the concept that god exists should
be forgotten as soon as possible (although still
recognizing his existence)

The Period of BExistential Thought
As time got closer to the Christmes vacation, Roy began

t0o adopt new ideas. Existential thougihts soon became supreme.
Roy adopted & lot of his BExistentialism from Albert Camus, through
reading some of his novels, like "The Fsll, The Stranger, and

The Plague,
The period of Existential thought was probably his happiest.
He made "existence" the dominant factor in gll1l that he did. He

began to(relzstion himsef in) relate to z Universal scale: liian
wes insignificant, and should not relate himself to a couniry,
city, race or nationality, out tc the Universe.,

Roy didn't write much during this period of time, and much
of what he did write he never finished. However, the three papers
he did write were "Existence", one unfinished paper, and a snort
poem,

"BExistence" was never finished. It was probably 2 quick
thought that was interrupted by an outsider. However, what he
did write somewhat defines his interpretation of Bxistentialism.
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Existence

To be able to cope with anything - arrive at
a fully "existent" (existence at its full) state
in which one is not conscious of the self. This
is temporarily possible, it is at other times
taeken up by a positive "feel'" for the outside,
The unfinished paper could be named "The Universal
Substance". In this Roy explains man's relation to the

Universe and knowledge by means of a grezt substance.

The Universal Substance

Since matter is inconceivable, so is our own
origin. Therefore the origin of our own thoughts
must also be inconceivable, Because one believes
in this, con=ciousness can be fully extended to
the limits this thought represents.

A feeling of"the inconceivable" is now present
wherever one looks. Also, any thought of morality,
society, or ethics that comes to mind can be
guestioned as to its origin, &ince it has simply
"entered your mind" from our surroundings.

Qur insticts must also be kept in mind:
breathing, warmth andssleep should be kept in
line with day - night periods, impressions which
might, at first, seem very reasonable. Thinking
slower and not getting "carried away" by anything
would probably eliminzte this problem. 0f course,
there are people who just don't jump to conclusions;
it is not what they would normally doe. AnywayHd,
even if you zre not one of these persons, it is
still true that nobody stops you from becoming
one., And, since your own self is also an
insignificant part of reality it can be hurt by
those "other" things. Now, take time and stick
to one of those things, one of those opinion -
based thoughts., Instea& of choosing one at
random, choose the one you know test - yourself,
Then all other tings will be viewed not as reality
sees them, but as they are viewed according to
vou. If you choose to stick to aznother opinion =
based mode of thought, stick to it completely,
do not think of yourself, and you will be happy.
Because if you do go bagék to yourself every once
and a while, the other mode of thought you had
stuck to will be hurt. You are in the middle
of a substance , a substance which covers the
whole universe, this substance is that which
causes human intelligence. You have a specific
place in that substance, which is immobile. You
have the power to move slightly into other parts
surrounding your spot. 1f you do, though, you
cause part of the substance behind you to move in
tc where you were before. If you insist in living
like this,
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The short poem is simple and meaningful. 1In reading
f@i one can see its relstion to the idea of insignificant
marn within the vast Universe.

You are a grain of sand.,
< Look around you - that's real, is it not?
)  Sandstorms, hot sun, other grains of sand
l Which look like you.

During this period, Roy displzyed a notice on the

S' This is the desert - open emptiness.

bulletin board describing the absurdity of patriotism. It
was soon followed by a rebuttal from TINME magezine. In
answering the rebuttal a few days later, Roy cuoted Albert
Camus. In this quote Camus talks szbout our declining society
and the increase of hate and uneasiness (exactly what Roy

was beginning to build up a resistance against at the A
American School).

In Response to a News Clipping by a Time Magazine Reporter:

"This is not the first time, 0of course,
that men have confronted & future meterially
closed to them. But hitherto they have
been able to transcend the dilemma by words,
by appealing to other values which lent
them hope. Today no one speaks any more
(except those who repeat themselves) because
history seems to be in the grip of blind and
deaf forces which will heed neither cries of
warning, nor advicep nor entreaties. Ihe
years we have just gone through have killed
something in us. And that somethlng is simply

the old confidence man had in nimself, which
led him to believe that he could always evade
human resctiocns from another man if he spoke
to him in the languzge of a common humanityeee
What with the general fear of a war now being
prepared by all nations and the specific fear
of murderous ideologies, who can deny that we
live in a state of ferror? Han lives 1n terror
because persuasion is no longer possible;
because he can no longer tap that psrt of his
nature, whnich he recaptures in oontemplatlnw
the beauty of nature and of human fzaces;
because we live in a worlid Of abstractiions,

of bureaus and machines, of absolute ideas and
of crude messianism. We sufiocate zmong
people who think they are absolutely right,
whether in thelr machines or in their jdeas.
And for all who can live only in an atmosphere
of human dialogue and sociability this silence
is the end of the world."
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"To emerge from this terror, we must be
able to reflect and to act accordingly. I
believe, however, that instead of simply blaming
everything on this fear, we should try to do
something about it."

by Albert Camus

The Period of Nihilism and Deep Thought

As Roy continued his travels through thought and experience
he began to encounter a sudden deep slope into a pit of
more intensified and more enhanced thought. He began to
take a difficult and obscure view of those around him who
were constantly pressuring him.

His first writing during this period was "The Thoughts
of & Nihilist". This paper describes the nihilist - a new
label to his more intricate form of thought - and the way
he thinks. It describes, through rather primitive
parallelism, the method in which the nihilist"attacks",
and "dissects" the personalities of individuals in his
guest for a personality similar to his own.

Thoughts of a Nihilist

All our victims were like this; some, though,
could have been a little fatter. This, of course,
doesn't matter since it is their personality
which interests us at the moment. Their physical
charscteristics might come into use at the time
of the torture, or when they are seen suffering
and dying.

Because we are searching for proper personality,
it is in the proper social group and proper
environment where we should first look. DBut
personality also poses problems, of the kind we
don't understand; but that's of least importance.

The important aspect now is to view perscnality
as what it really is. Then a further grasp of
the absurdity of the experiment will ensue,
bringing us to the realization that we are absurd
too (so0 much for Romanticism).

Any how, the means of torture and annihiletion
are of the most importance; it is uhuse wrlch
become the object of utter evilnéss to our victim.

It is our victim who posses-es these values: - 6
approaching our rather primitive tools with = = €
fearf‘l if not horror-stricken tlought (accompanled

an euuallv absurd look on his face). Maybe
t at's because when they were small they learned
of only a few things which they should approach
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on egual terms, although our tools are innocent
enough; it is us who they should despise (so
much for philosophy)

Once ocur machines are ready, we must make
sure that the project is kept private; since
there are people who, 2s a habit or pastime, get
deeply inveolved in other people's affairs. Life
nowadays has these limitations; no one can safely
do whatever they feel right, or useful, without
getting some psychologically dislocated being
(whose way of life is the activities of others)
invelved. One must always be on guard, for
they roam the streets at night or might be your
best friends, trying to convince you to change
your activities to do something else, which
they have gathered to be of more importance.
these people are easy to recognize(so much for
libertism)

I must apologize at this time, I find it
hard to keep to my subject. Maybe I'm one of
those who Jjump from subject to subjeet with no
purpose; so maybe I need some help to find a
purpose for the sequence of my thoughts or
something (so much for psychology)

And so much for writing, for I presupge that
the reader has lost interest in this asbsurd
piece of writing; so that I may be left to myselfl
in my activities.

It seemed as if Roy was deemed to fall farther away
from“normal” thinking into a pit of the ultimate philosophy,
for it was during this period of thcought thet Hoy experienced
the worst tragedy at the American School - he was w expelled
for purchasing marijuana and habitually using it. It doesn't
sound half as tragic ass it does deaerving{ but there's more
to the sitaaﬂzén than the facts, and that tended to be the
biggest problem of all.

Roy was first told to leave the school to live as

far away from the community as possible., He was treated
psychologically like a criminal who deserved to be locked
up. This had an undying effect on Roy. The next hit was
being told that he could stay'prévided histmmother and he
lived off campus. The catch: they didn't want him. They
did not want a weirdo on their hands (according to some
of the staff members, Roy was weird: the extent of thesr
moral support). At this point Roy was really lost in a
world of confusion: a confusion that was totally changing
his way of thinking.
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A month after the tragedy, Roy began putting his thoughts
down on paper again. His first attempt was a good one, and
it fully describes his state of mind and philosophy. "The
Bvolution of a Nonconformist Mind in a2 Christian Sltuatlun"
is a2 pamphlet Roy wrote describing the effect of the
surrounding Christian community on his philosophy. However,
due to the faet that Roy was experiencing a labellec
"Christien enviromment" for the first time, his reasoning
of how Christians relate was quite incorrect, especially
since he was reffering to the missionaries in Fort Dauphin.

The pamphlet is divided into several parts, each, asp>
Roy describes it, leading into each other as a transition \ 1;
from the general terms of Roy's thoughts to the hard core \
of his philosophyy during thet time. “

The first section, which was intended to be the
beginning of a diary, is his reasoning of how one should
view another personality. This section might be viewed
as one of the many rungs on the ladder up which he 1is
building. He carries on into a mobd of satisfaction:
he has reached a new doctrine, "Without space there is no
matter, without matter there is no space". This is the
basis for his next section in which he discusses the doctrine
and explains the l1logice.

Bzch of the sections can be related to an attitude or
a situstion at the school, since it was what was going on
at the school that influenced him. In his next section
Roy speaks, in idealistic terms, of the evolution of the
different feelings that he finds important, and the steps
towards a nihilistic Utopia. PFriedrich Nietzche's "
can clearly be seen as an influence there. Roy was, at the
time, greatly interested in the writings of Nietzche, but
as he read further into his works, he began to build up
o resistance to some of his ideas, until he finally dropped
Nietzche in favour of He@bert Spencer. However, the influence
of Nietzche will always be there.

In the next section Roy picks up alot of Spencer's
ideas and formulates them into terms and ideas that relate
to his state of mind. He takes up a more existential (but
still nihilistic at heart) view in his self € surroundings,
relations: a unity must exist. He constantly calls his
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theories, ideas and docirines gs part of his search for
nihilism, a quest thaet must be maintained.

In the next section Roy develops his "Theory of
Relativity". He builds up on what is relative most of all
in our present society only to call it pure foolishness;
only to denounce our reactions to God. He describes what
is relative in thankfulness and objectivity. He uses our
bodies to show that hunger is relative. And he stresses the
unity of out bodies with the outside world, a step that
follows complete thankfulness for the body.

Phe final section sams up the importance of space -
matter, love, knowledge and purpose, and general thankfulness,
stressed in the previous sections, and introduces the final
sense, the sense of reason. This is the final rung, the
last step before nihilism, as Roy describes it. However,

Roy explains thaet ultra-reasoning, in his terms, czn lead

to an unbalanced relation with the owkside, since it involves
t00 much external commitment. He describes the usefulness

of reason, and how one can lead it up to develop "uliimate
nihilism", a process that must be executed with great care.

Bvolution of a Nonconformist Mind in a Christian Situation

Introductory Note

The "Letter to Soren" and the first eniry
to my diary dated March 26, 1979 are included in
this pamphlet to give an 1dea to the reader of
the chaotic state of mind I was in during my

. stay with the American community in Fort Dauphin,

J.hc:.dagas aI. L

The intended text of this pamphlet are the
five note pages, whicnh represent different states
of mind, I first thought up the state, fully 7
believed in it, and tken wrote it down. Every '?F T
sentence is d‘Tuzigggﬁigg ght into the feellne
I am trying to build in every note pagec.

[ could write ten or more pages on every
one of these pages, simply explaining my point
further. Thus, every sentence should be read
and its meaning mnderstood before jumping
conclusions.

Also, the notes represent an evolution from
a desperate, extremely non-conformist and nihilistic
state to one of a rich and full meamning of life,




The first note-page should be considered
as a mind state in itself, and the rest of the
pages simply add on to it (evolution).

I repeat that these notes were made for my
personal use and that any difficulty in understanding
them is regretied.

Roy F. 4/4/79

It is now 10 P.M. and toecday 1
have dgeided to start writing 1

life and then start fresh with even
show upv.

I felt like writing today because I feel
that I'm nearing a good perception of nihilism.
This year, most notsbly, I have engaged in a long
and thirsty hunt for the state of nikilism. My
most recent insights include seeking purpose
ags g distinction between matter and living,
recognizing the body as insignificent as it is. \ ; yf
And not saying that anyting is wrong of bad. \$1ﬁiﬁz-%
Conseguently, not saying that anything is good o
or righteous. But then, what does one seek in |
personality? And I have the suspicion that it
is what stands owt the most to us - what they
trink of themselves., I don't see this feeling
cen then be broken down into sood or bad, or
anything that it also possesses; instead, 0 see AT g
its value better, one must compare it with our $ﬁ1ﬁ s
nihilistic perception of thew in the world. — . col

I think that, in a time like the one we live
in, where there are so many types of people, one
needs to recognize the physical world as much
as your own body, sothat this perfecti harmony
will result in a nihilistic evaluation of
personalities. This is only theory, though, and
I will have to experiment with different alternatiwes.

One thing I must bewzre of is putting things
down as wrong because of its relationship to
something else, A "genealogy" of matter and space,
as well as a geneslogy of knowledgeable and u
unknowledgesble attitudes, so that we become
extremely unholy and unphilisoghical, Our basic
attitude is one of attending, noticing, and hapoy
only in arranging our knowledge into various
imaginations so that we may be amused. I think
this chaotic state will eventually dissipate as
we gain an interest in our most developped virtue.

10:40 P.N.
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Notes 27/3/79

without Spzce, thexre is no ﬂatter,_jjﬁnolt =5 féfﬁ

matier, there is no space. This is our dilemma,
the first part we understand, since we deal with \ -
matter and it must occupy space. The second part i
we don't understand, since it seems to us that

space could always exists regazrdless of any matter )
occupying it. 4

We must come to reslize, them, that maiter aa
is what defines space, without matter, space L} o

would not be infinite, nor of any size, bul non-
existent,

We must come to reglize that the first part
of this doctrine belongs to animals of lower
orders, they can only recognirze matter; and this
they do bg recognizing the space which they take
from the world arcund them.

Man, though, has learned 1o recognize tre_ﬁt-yf
space around him by being aware of his matter.,
This might seem an impossibility, but the truth
is that man has used knowledga (whlch is what
links space snd matter)lto go against himself,
Since he is only matter, and the evolution of his
brain has ensbled it to make use of the gualities
space offers (knowledgde), he has decided to explore
this new world of knowledge, because it will help
him understand his materigl world. Thus man
should be asble to coordinate these two worlds to
come up with the answer that is most plezsiing in

this confusion: nihilism,

(| L 30/3/79

In the beginning man was love and fear. Then ’ﬂ)
grew the sense of ownership, which got confused

with love to a disagreeable degrec. Then grew, /
out of ownership, the sense of purpose, a useful |

orne to be used when man forgets his sense of \Eﬂ%ﬁ (

ownership. Then man will live in z wonderful
state of love, knowledge and purpose.

Out of fear and ownership also grew hate, \
which will disappear when ownership will, ]

Then, in the light of the usefulness of the W
sense of purpose, nihilism will flourish. Heligious
beliefs, morals, "goodness" would have 21l disap-
peared long ago, to e replaced by generosity, _
honesty, and a streng desire to live a simple, £

: . = . - —

slightly imaginative life.

0f course, "morality" and the other imeginations
will be looked on as without logic, rezlity, or
uriderstandable essence and purpose., Such will
be the conflict between nihilists and moralists:
morality starts the war, nihilism ends it.
—  Out of ownership also grew the sense of

1l = this is strictly in "human" terms, since
knowledge doesn't exist without us

=4
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self-consideration, out of which religious beliefs
and morals grew. All these terrible outgrowths
have hzd but one "good" outgrowth: the sense of
purpose. Utilizing this sense of pmrpose to
destroy the sense of ownership and all its other
consequenses, man will finally live in true love
and fear, not hate and ownership, and will truly
appreciate the usefulness of his intelligence

and knowledge.

1/4/79

After recognizing the space - matter doctrine
and the love, knowledge and purpose @octrine
(notes 27 & 30/3/79 respectively) one must generate
a balance between what one seeks and what one
wants to be, so that, for example, by assimilating
externals to nihilism and tragedy, one becomes
a nihilist because correspondence between internal
relations must balance with external relations
(Spencer). Once an individual has been "seasoned"
with these thoughts, their objectiveness must be
forgotten, for in nihilism there is no need to
be objective,

Instezd, a person should "invent" a better
way to be. In nihilism, this simply means sé&tting
a distinetion between the different levels of
objectiveness and anxiety present throughout the
day.

Objectiveness is an expeession of anxiety,
and should be cut short so that its only use would
be to perceive objects and observe them well.

After that body humger for food should be compared
strongly eith the striking anxiety and objectiveneas
(which is out of proportion) present in the persons
around.

If this still "slightly objective" search for
nihilism can be maintained, a "feeling" will de
definitely ensue - that is nihilism. To maintain
this position, if it is found to be hard to maintain
the personshould learn to laugh at everythring,
thinking that every thought, feeling, etc, that
they see present arcund them has taken a lot of
effort to create and expeess,

Purthermore, one should be proud of ocne's
abilities to hear, see znd touch things and &
stronger awareness in this respect would also
be useful.

Theory of Relativity 2/4/79

In our previous discussion of Spencer's
doctrine of the action of internal relstions to
external relations, we have obviously left out
one point: relativity.
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What is relative here is our "God", that part
in us which treats us ecgual to all edise. This part
in us corresponds nicely with our body. It is
the part of our consciocusness which "thanks" the
body for supporting the brain with food, warmth,
oxygen, etec. It is the part in us which has been
overwhelme by the seemingly endless power of objectivity-
its modern day

What is rlative here is how we use this
thankfulness, which will then guide objectivity,
for objectivity is dangerous to handle by itself -
it is what leads to insanity.

We have now reached a point where the next
step must be handled carefully. Since objectivity
and thankfulness can be so close and act on each
other, we must not guide our thankful state using
objectivity. We must begin with our bodies. To
be in a state of hunger can prove useful to do
this sort of guidance.

After one is than&ful for the body, of course,
th next step is to assimilate the external world
to it. As you probably already understand, we
must also begin our perception of the owtside
world through its objectiveness ana then move on
to anxiety but must not involve any search for a

ood understanding of its anxiety or ongectlvaness.
%nstead it should be, in & deeper, incomprehensible
sense, compared with our thankfulness for our
bodies.

Notes 3/4/79

Since thankfulness can be expressed in so
many different ways, it must be kept o very
general terms, so as to Become more of a feeling
than a down-to-earth thankful state.

If this state could be seen in very general
terms, though, what would follow is the burst of
Regson!

Yes, brothers! It is in this state of having
recognized soace - matter, love, knowledge and
purpose, and finally general thankiulness!that we
start our search for reality. "God" was created
from this state of mind, and so was ownership!
And so was morality and hate!

Now that we have this new power, Reason, we
can view ourselves in perspective to the world.
We can sk ourselves "Where are we standing nowj"
and be able to say "Madagascar" and at the same
time feel our position on the earth vecause of
reason.,

We can now view the earth and humasnity as an
extra+terrestrial would.

Let us not get carried away: Reason is
dangerous, since it deals with external relations
to a degree that could upset the balance they have
with internal relations,

If we are careful tc reason about our
existence in extremely general terms, without ¢
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al relations

coming into contaet with the ™
pen? Ultimate

in
mentionned before, whet would h
nihilism.

We would not Pelieve or care sveout anything,
except having things thke their normal course. Ve
would be cregtive, imaginative.

te
ep

The next point of "Bvolution of a Nonconformist Mind
in a Christian Situastion™ is on a different level of thought.
"Letter to Soren" is written in letter form to a friend of
Roy's in Dar-es-salaam. Howewer, it was not written with
the intentions of sending it to anyone. It is merely a
description of his present state of mind. He begins with
the ironic statement that he no longer philosophical
or religious ideas, and carries on to declare his idez of
growth., "Letter to Soren" gives you a clear idea of the
extent of Roy's religious veliefs and his reasonning behind

his disillusionment. The rest more-or-less explains itself.

Letter to Soren

Soren, my thoughts have entered a vecuum,
I no longer favour zny type of philosophical idea
or religion; I (at least I try) only grow. My
belief is that life is the instinct for growth.
Maybe it is more pleasurable to live under some
type of social atmosrhere, where you define
yourself as someone in a group. That's fine,
et least I recognize that without people, I woul
riot be what I ame... But I just don't get fired
of guestionning things, and it so turned out, uQ
my mind, thet everything has z contradiction
that we are left with nothing that stands aui.
Nothing. The thought of matter is inconceivable
since we are faced with the dilemmz that either
21l matter can be brolten down to one unit, or
that matter can be broken down 1ncef1n1tely.
Both views are equslly absurd. The same with ‘x
religion. Can all things be trzced back to one, \
God?(Or, with religion, } Or, is there no beginning
or end? Eoth thoughts, again, are inconceivable,
since Fod must have also been created; yetl there
can be no beginning? <
Nothing, my friend, is the answer, your own
consciousness contairs nothing, and all your ideas
and morals and standards have been put in you.
Perhzps yvou will go against whet I'm telling you,
but with what? - with another thought. Once you
have this thought at hand, take it and ask yourself
is this my thought? - or is it someone else's?
Was it created? - or didn't it ever have a beginning?
These shouléd be your concerns - not the thought
itselfs Por what is ancther thought? Concrete

|
A
9%
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thoughts zbout our existence are but our own
pride's rejection of our ingbility to see ourselves
as animals (something that is good). This is not
our fault, of course, but that of our surroundings
and sociely. If the society is based upon human
cheracteristics, such as honesty, freedom, etc,

a good perception of our "growing" existence coulé
come about without upsetting our social balarce.

In a2 Christian community, on the other hand, not
much importance is placed on the upkeep of nature
or human desires, so that only these type of people
can live with themselves, At this point(permit) it
is interesting to note that because there can bpe

s0 many types of humans, one type, and that 1is

the most commen one, which only believes in growth,
will survive to see the ultimate advance of mankind
into outer space. This type of human will be the
perfect growing being, and will pessibly reach

a stage where the brain is used most practically,
with no "religious", "moral', "emotional" or
"intellectual" interference to accompnlish its
duties. Enough of science fiction, I got carried
away. And if my message has been clear, I wish

you courage to interpret it.

Signead,
Roy F.
During this time Roy was 1living in seclusion in a small ™
motel cabin on a peaceful peninsula by the beach. He was

1\

able to think a lot more, and write a lot more. 1In the
afternoons I used to go pver to the motel and talk ., .
"onilosophy" over o eewe sme o &%é;;ééié.ﬁ;f%;Eégmg%#ioas
that Roy was in a state of philosophical satisfaction,
However, socially, he was suffering. He was at counstaunt
disagreement with those around him, and they were at constant
disagreement with him. He would sit back trying to figure
it all out, or, as he says in his next paper, "...he keeps
watching this spectacle that unfolds before his eyes." Roy
felt that maybe there was something in this spectacle for him
but found that after 8 months he could find nothing. However,
in his later writings he is quoted saying," 1l know I will
learn to be thankful for what I have learned from the place
(Madagascar)"

His next paper, "The House of Living", is a sort of

o

analogical description of our pr society summarized in

23 S
a house. He ridicudes the Christians for their conformity
he extroveris for their asbsurdity; and the moralists, for

T d
their clumsiness. He describes the view from the nihilists

....
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highchair watching the absurd specizcle, znd he explains Tne

nihilist's role in the House of living.

The House of Living

Many people enter the house of living to seek
"God" in it. Others want to have =z nice time with
other people. But the house of living is z dark
olace, and everybody goes in through a different
door. They look all over the place for that light
in the darkness.

Some people don't find that light and become
nihilists. When they first find out that there
is no light, they are afraid in the darkness, but
nretty soon they get used to that darkness and can
see all the people that are in the house; some cling
to ezch other in the corner: Christiasns. Others Try
to have = good time in the light of morals, but
they keep bumping into each other in the obvious

arkness. 30 whalt does the nihilist do? He is
amazed - oh yes! - and he keeps watching this
spectacle that unfolds before his eyes.

What should he do now? Oh, sit and contemp-
late, weit for these high-sirung moments in l1ife,
when he is excited and happy. Or he might want
to start studying people, their actions, etc. and
just be happy in watching that mess.

But, in an emergency, the nihilist will
always save his 1life for the sake of tasting his
next meals
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embarks on z similar use of philo
YERvolation...". obtarting with th J
paper and continuing through to the "Attitudes" paper, Hoy

creates new theories and doctrines, first through an auto-
biographical figure and ending on s purely philosophical
level, using intense terms to combine with hard core ideas.
During this neriod of writing, Roy was reading Albert
Camus, once again, only this time he saw Camus more as
nihilist then as an existentizlist., In "Evolution to Johmny"
Roy devel ' jdeas of acbsurdity and potentiaslity.

3
awareness yow might have for an obj

a Jec 1 obj

have for you. Absurdity is that which 5tﬂn1§f1n an object
or nerson: its rurnose. He describes the potentiality and
sbsurdities of objects; building up on his idea of odsen
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wareness of the objects around,

This is the Transition {(Bvolution tc Johnny)

Potentislity for the absurd is our fuel, We
become involved in mere trifles when we confuse a
nerson's potentiality with sn object's irue poten-
tiality. An object's potentialivy shonld be gesared
+0 enhsnce the pnotentiality of the »nersoil. In this
case it is the potentiality to ve in different nlaces
without changing its state, and its notentielity
to be compared with other objects as sbsurdly &8
possible and still resain ite inriocence to the
votentiality for peopnle %o recoznize as absurd only
one object. Thus peovle can miss out on the world
of the absurdisy of abjects and get zll caught up
on only = few. They have to compensate Ifor this
by recognizing absurdity in people, thus having 1o
oreate their own absurdities ard thus having to
reject absurdities fopmed by objects not in their
"iine”. Thus people's potentiality is rejection
and should be viewed as such. Absurdity 1s sought
in objects g0 that friends wil reject it and show
their absurdities so that we get a better view
of the world.

v

Johnny's Thoughis

Johnny realized that all of his thinking woulcC
only be there to zct on other peonle, Then Johnny
started wondering about how this world 1s = great
big mess, and how he could get out of it (suicide?)-
hesvens no! He was full of so many thoughts that
finally he thought he hit the right key : the thought
of not being where you are! "Well, if vou're not
going to be here, you've got 1O be somewhere else,"
thought Johnny...

Finally Johnny reachec the connclusion thet the
feeling of not being where you are 1s & gigentic
mixture of azll the other places you've been 1o,
althousgh maybe you don't remember half of them. "2ut
now could I use this in every-day thought?" wondered
Johnny.

Johnny though, thought, and thought. Well, it
must have to do with things around us, and peonle.
Maybe if we look around us and stzrt wondering about
objects zround us, just vondering when was the last
time we saw others like them, and all that. Bul what
does this have to do witk people?

Johnny was reslly confused - other pecnle do the
seme thning with the same objects, and of ceurse (vaulted
bridges and raised platforms where nlays were performed.
When Grijaslva sziled along the coasé he said he saw
"Three towns separated...™
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get a different feeling. This feeling, $houzht,

can be really heavy with thoughts or can be as
light-hearted as the thought of God! Suppose we
teke it to an extreme - that of nothingness. "Voila!" -
"Now we can broach the notion of people" though Johnny, .?
gigsling at kis newly acquired french - "hand me the "j" |
will you Albert(Camus)?" A

1t wasn't too hard for Johnny to think out the
next part of his thoughts - especially after that hit \
from Albert. By the way, if anyone has seen our friend
Pred, call 21008, and ask for his mother, Mrs.Nietzche, /
for 1an ont where to deliver him.

Anyways, this feeling must never be forgotten,
therefore we must look for whst people have that feeds
it. What feeds it, I guess, is what is most like it.
And in people, Iguess what's most like it is their
ability to think about one thing and talk about it at
the same time, without ever realizing how what they
physically said mingles with the "feeling of the objects."

Johnny Keeps on Thinking

Johnny had dever felt like this besfore: he had
such a clear picture of what he was thinking " Surely,"
he thought, "all people don't have the szme feeling of
the objects that I da, and so thdy probably don't think
about the same kind of things I do when they talk and
do things,"

Johnny had reached a good point, but he decided to
simplify things and call "the fEPllﬂ“ of the oujects"
Nothingness.

And now he couldn't wait to sit up in his chair
and thﬁnk out a good definition fo this word he just
came up with,.

Well let's see, feeling of the objects is cartainly
a large feeling it involwves all the objects around us
and the objects they imply. He remembered that the d""
before, while he ate peanuts in front of his favorit¥.
parrot, he had used notinuness to get the feeling that
he was not where he was, "My, what a big fecling,"
thought Johnny.

Then, in talking avout objects, it struck him --
what deos one object have to do with anothe one? There
must be some strong relationship, because if we think
of all the objects around us at one time, we an easily
feel that we might a5 well not be where we are.

"Objects have their purpose, and some can be really
nice because they are used for nice things while others
cen be bad beczuse they are used for bad things." Johnny
wes confused. He was more interested in the feclijg of
not being somewhere but he knew it had to do with objects

He started playing sround with objects and then
realized that if he took two objects that had very Jittle
to do with each other, he would feel that he might as
well not be there to wateh them. On the other han
if he took two objeets hst hzd a lot to do wizh each
othe, he felt that he should think about themmore, and
then he would get too involved.

'*\J

Lt
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Johnny was really hasoy. From now on he would
look at objects and make wierd comparisons and
then feel nothingness, But there were so many
objects that Johnny thought he didn't know where
to begin making comparisons. "The objects I
see most are the ones I use to feel nothingness.
Therefore thdy have a certain potentiality for sure."

"Wow! The tought of potentislity can really
create nothingness," thought Johnny. Now he would
keep an eye out for things that had the potentisgl
to be easily compared with thier ones, and the
more absurd the comparision, the more nothingness &
grows., Johnny knew, though, that in or.er to feel
nothingness ne had to be aware of gll the objects
around him and how insignificant each one was.
"Each one in itself is imsignificant because
only comparisons between them amus: me. <“fhe
only unity I find beween objects is this common
Insignificance," thought Johnny.

He still had one problem —- peovnle. "I don't
understand people," he thought zs he peered into
his aguvarium, "some of them really beleive in
God, while others have picked out what maskedésthem
happy in the world, and what they think is right,
and heve all these morals.™

Johnny had picked out his biggest trout and
wzs taking it to his room to fry it. His thoughts
were gliking over his mind, to be thought out in
detail later.

He wondered, "People z2lso know about objects,
and they probably zlso feel yothingness, but maybe
they don't think much of it," Johnny thought.
Johnny thought that he sould be able to tell how
much a person .hinks of nothingness by trying to
understand how aware they are of the objects
immediately around them, %The more thy are aware
of them, the bigger their nothingness. Alsog
people who think alot of notrningness con't have
any really strong religious or moral beliefs, and,
mast of all, they don't thind of humerous a
certain way, they just don't give 1o much thought
to people. For them, companionship is simply a
person's presence.

"So much for people," thought Johnny, " 1
don't like to think of fhem much, I much rather
prefer to think of myself as a peace loving person,
who is happy with his own thoughts about objects,
and just goes around seeing people to share the
peacefullness he has found, but then again is alway
gratefull for companionship, no matter what."
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Johnny was thinicing about companionship.
He then rezlized that its meaning can be traced
back to "the objects." Pirst, all objects are
recognized as insignificant when we only seek compa-
risons between them. Then comes a peacefull sta te,
brought about by the thought that nothing can go
against ud since objects, including people, are
all insignificant. This state is closely related
to nothingness,

Companionship is simply the poiential for two / |
people to make compasrisons beween objects, 51nk1ng:§ {Zﬁ
deeper into abstract ideas and arriving at a
deeper sense 0f nothingness.

" It was during this period of time that Roy had completely
?‘anﬂ himsSe1T away £hom iné Anerifan SHucot: Theérs were very
few peiople that he would relste to besides myself. On many
occasions I tried to change his course of thoughts in order
that he might enjoy his surroundings more, but Roy wouldn't
have that. He was deeply devoted to his thinking and philo-
sophy (although he claimed that is wasn't philosophy a2t all)
and felt himself to be on a higher level than those around him.
He had lost g2ll Faith im God, and rejected any of my attempts
to bring him back to the Lord. Roy was his own master, king
©f his own Kingdom of thoughts -- solitude was his best friend.
Roy was close to nature and he viewed all of it, not as something
to be admired, but as part of our envirionment that we should
plainly appreciate. He related to a mountzain on the same level
as he related to a blade of grass: zall was nature, and all
was to be appreciated. Objects seemed to be his main concern.
His next paper, "Inosence and Guilt," deals with ‘the
relation of Inosence and Guilt to potentialities and absurdi-
ties.- He continues his relation to objects and describes the
human attitude towards these objzscis, explaini.g a fulfilling

meXthod in which one can benefit from the relationship. He
uses difierent human feeling to strengthen his point, and
concludes by giving experimental advice as to how the reader
can benefit from his feeling about objescts in a systematic

Way «
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Innocence and Guilt

One point I forgot to mention in "Johnny Keeps
on Thinking", was the imoprotance of innocence and guilt.
Innocence is recognizing a2 stronger potential than
your own (potential for the absurd). Most of daily
life is the recognition of greater potentialities
for the absurd than your own.

Since it all boils down to creating nothingness
out of comparasions, this is what compamionship
consists of. Both persons try to arrive at a state
where any potentiality they have which is greater
than thier companions is totally ignored, so that,
with the egqu:zl potentizlity they have in common, no
matter whet it is, they arrive at a fuller sence of
nothingness.,

The ebility to recognize potentiality is what we
use when we are alone., It consits, first of all,
in not viewing the world in a systematic order. It
has to be a sinle, all-encompassing thought must be
a relationship between one object and many other
ones, so far as to form an attitude (when we recognize
its potentiality anf feel innocence). e must be
carefull to only feel innocence and not what it
eventually becomes, which in fact is fear. Fear comes
when we recognixe th potentizlity is acting directly
on us. It is our thought in fact, but i$ should not
be recognized as acting on us, instead, that it is
scting on the world through our menigl guidance.

To keen it unsystematic, one usually tries to forget
the object one is comparing to all el e. One might
also kee¢p it in the back of the mind.

Many peobnle, search
for reality, form many attitudes, and choose thc ones
that are most appropriate when thy need them. However,
then they are not good in one attitude, so they can
only feel comocanionship with the people that iorm thie
same attitudes. This leads to hypocrisy.

Most of daily life, then, is forming that single
attitude by remembering one object and comparing all
else to it, and remembering the most significant
comparasions they have make beween objects in the light
of the object you were remembering. When enough co-
mparisions have been make to remember the attitude,
the man object should be forgotten, and tus your
attitude is le t umsu ported, and starts the search
for snother object in order to form another attitude.
Right now, you are probably using this paper as the
nain object, so that it ~onflicts with the main object
you had before reading this paperyy’ Probably you
have already for-.otten your main object, maybe it's
vour house, ofr the school, or maybe it's your night
sable, rus and chagr where you read. Whatever it 1s,
try to switch back to it when you finish reading thisg
and view this vaper in its light, and remember thzat
its light is =2n attitude.
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In "Attitudes," His next paper, Roy picks up where he
left off in "Innosence and Guilt." He explains that his
writings in "I#inosence and GuiltV deal with the human feelings.,
He follows up on that by giving you a less harmful method in
which to deal with it, and 2 method in which tti deal with the
people around you.

ttitudes

The "main object" may be z group of objects,
several of them, but the attitude is the same.

You may find, however, that finding an unsyste-—
matic way of thought is an extremely difficult thing
to do. By nature we are systematic, and so we must
be systematic about some thing or the other. Since
internzl relations must balance external relations,
we will not try to systemyz externals because then we
would not ®e able to contreol our systematic thought
that would follow. Instead, wh think of ourselves
as systematic, in that :e see through our eyes, hear
through our ears, talk through our mouths and that
our moo#ts thang according to external relations.,
BExternsl relations are the objects of our attitudes.
Externsls should be understood so thzat we feel th t ewn
our very presence is a corruption to the unsystemistion
around us. On the other hand, the resgders will soon
come t0 realize that in order to follow up what has
been seid in the last pages, they would have to
think in terms of pwople on y, they woyuld have to
study thier attitudes and thy would be too consious
of what they ar e immediately doing and if they ere i
in a good mood then. Tve reader will reglize thzst
even thinking in terma of objeets, and what piople
think of them, thay will get too cought un on whet
they think of objects and if they're thinking properly
of them. If we think in terms of our position in
the town and the position of the people, all this
is thrown down the drain. I plead to you, brothers,
to first follow up as many philosophical ideas as
you possibly can, and then throw them down the draiin.
The best way to throw them down the drain is to think
in ters of your position, comfort, hunger, temperature,
time of the day, and seeste the fact that people are
not complicated at all. See in them the amount of

attention they give you, the more they seem aggressive,
revolting, or bothersome. Aganm, dpepple are walking »
potentialities, try to pick out in them thier most
aggressive nature, which is the most powerfull.

This is a time for me to rejoice, for my phi-
losophicdaZ writing has come to an end. From now
ein T'1YL wiite atories.

R.P.
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In Roy's nexsv pager, "Pahl's Letter to the Christian
Bommunity at Fort Dauphin," an zsssignment for Religious
Studies, he takes on the role of the Apostle Paul in arnaly-
sing the Christian Community in PFort Dauphin in a most
pius manner. He leads you to beleive that he really did
beleive in God. But Roy had =211 the experiences of the aver-
age Christian, and he new the objectives of Christianity.

He points out two faults in the Christan Community:
thier exaggerated use of worldly values in relating to the
Holy oSpieit, and thier ignorance towords the Malagasy commu-
nity with which they work.

Paul's Letter to the Christian Community

gt Fort Dauphin

To the community of God present in Fort Dauphin,
Madagascar, with my blessings. Being called, by

the will of God, to deliver =z message of encouragement
end advice to your community, I pray that you maj
benefit from it,

when I think of our church irn the present times,
I always thand the Lord for you. It is with great
satisfaction that I hear of thepower of God's word
there. I see in Port Dauphin an unlimited future
for the resence of Gods' grace and the mercifull work
of the Holy Spirit. And in this I rejoice, for you
have kept fzithfull to my advice and, zccordingly,

I give thanks to the Lord,

My first concern is your actions and immediate
triflel; if thgy lend themselves 10 proper guidance
by tne power of the Hoay Spirit. WMost important of
all, then, is recognition of the Holy Spirit as the
source of daily conseguences and inpirations, But
let us not be drawn astray, for we often use worldly
possessions and values te represent the Eoly Spirit.
1 repeat, for your sske, that our worldly values as
well as those of people around us can easily be
powerfull tools of Satan; we must not think highly
of them. Live in Feace, and be assured in thet
God's promdise is one whi 'h deserves far more attention;
it deals with eternity. In our every actions and
propositions, we must keep this in mind, tha: we
have chosen God's etenal salvetion, and ve rejoice
that we acan make such choices.

There is no need for furthe comp;ication; most
of them are immaterizl, compared to the fulfillment
our souls Know in the Holy Spirit.
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Remember, then that there is no need to be toubled
or vexed when we deal with worldly events; it .s with
G.:d's gmmee that we shgll live unlitl the day of
judgment -

My second concern is your avility to understana
the attitudces of the WNzla asy peopoce. This is
essential, since it is through these attitudes thatl
God is presently working through. We must Ifully
understan them, and together enyance in us the power
of the Holy Spirit. In your dealings with them, to no
not get involved in thier personal lives; that will
come when they have respect for you. Most important
is to generate something in common with them; and
thet is zn asttitude of forgiveness and love. Be
open to anything they say of do; if it is sinfull; do
not get upset or vexed, just your presence will
show them that God's will is in another direction.

Do not get upset; be gizad that you have had such an
opportujity to know them better, andin your

a_tions and thoughts, show them the fdélfillment you
know and are willing to ecourage in them,

Roy was now nearing the end of his stay in «adagascar and
he final y had a light to look forwzrd to. His mother had to
leave because his grandmother took ill, and Roy was finishing
up his school year early in order to go with her, He felt to-
tally independant from the Americzn Community —-- only school
kept him linked. He still, however felt a cerain sta8n from
thea commuhity. There was sill a certain pressure that existed
on his misnd. His writing took az different course foom here
on, in fact he wrote his last four pieces on his last night
in Fort Datiphin.

His first piece, titled "Second Letter to Soren," sumnurizes
his philosophical thinking in the past few weeks in more mellow
terms. He states that the largest resistence towards himsell
is the peonle around him, they are what leads him farther into
nothingness. He brings humour anrd death together in a new th
theory that relates to them on a different level than we commonly
know them by. A4id finglly, he explainevhow his relztioning of

objects engances his philosophiecal thinking to = geeater level.

Second Letter to soren

Tomorrow I leave Madagascar, soren, and I know
I will learn to be thankfull for what I have lezrned
from the place. I see nmyself entering a normality
pericd in my life when I will stop thinking philoso-
phically, I guess I'11 be ap»nlying the thoughts I
learned here,



Page 28

The result of my thinking here has been signi-
ficant to my mental health: I have been gkle to extend
myvself deeper into my surroundings by recepgnizing
that which resists me. Anything that forces wou o
think gbout is resisting you. A nerson talking to you
is resisting you because he narrows you down to a
simple characterizeation which he thinks of you as.

You are not this , however, you are are an un-
deternined point in nature.

What resists you, then, is mostly people, for
nature deos not resist you; it is there, and only its
nosition and variaty should interest us.

Therefore people do not become that essential, we
would prefer to be in peace of mind that to havse
someone resisting us.

Another result of my thinking is my definition
of humor: humor is the comparassion between how you
are and what something else thinks of you as.

If you can really understand the latter part, there is
humour. This can be expressed &s seing yourself from
two different eyes: someone (or something) elses'

and your own. A truly humorous person can therefore

be In real sttack upon moralism and religious beliefs.
Instead of seeking god, the person tries to see himself
projec ed into different aspects, etc.

A sense of humour can rezlly stand out in people;
it is what we use in moralimstic terms, to "escape"
from "reality."

In nihilistic terms, it is the biggest truth of
life, and can be applied to many z situation.

A third thing I learned wazs never to think
avout death. It is completely useless z2nd insane.

First we must be rezlly humorous, and then think
of death as your conversion intc one of those small
insignificant objects in the world.

iy most recent develonements have been the
down to earth relationship belween objects that have to
do with one andther. After such a long period of time
spent thinking, I =m now getting to know the world
with this method.

Also, this recent step shows a deveopement deeper
intc my feelings, so that I can mske 2 bigger dis-
tinction b:ztween myself and other oeople. I now get
totally absorbed in things people would not think of.
I presune you 4o nct feel nity for me?

Sincerely,
Roy PF.

The "Second Letter to Soren®" still has the hszrd core
philosophical touch that e-isted in 21l his otaer writings during
this period. However, his last three follow a more poetic line.
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His "Letter to Port Dauhin" blurts out his true feeling towards
the town in harsh terms. He curses it for its effect on those

who vigit it.

Letter to Fort Dauphin

You are like the blasck sheep of the world. . .
s knife which strik%es the tender meazat of humaniiy
. « . & point in time and space that deserves no
thought. What a pity that you must live. The whole
town would prefer to visit thier arncestors or go to
heaven, and nature is a thing tc be gzvoided there.
Port 8zuhhin you are small but nowerfull, your
message is of insane entrancement in inaginztion.
A curse on you! At lesst you only disturb those
who visit you, those who come with hope of real 1i
and find nothing but a fantastic turmoil of values,
cencht un snd tied *+- ether in peoples' mings.

=2

His "Letter ¢ Mosquitces" brings alot of his philosophical
theoriss into cne exzmple; totel indifference to his presence.
Ee ends it with a sort of helf insene plead for revelation of

the true relation ketween the mosguito and himself.

Letiter to MNoscuitces

Mosouito, you flirt with my power, deosn't take
you very long to inspire my aggressiveness. but you
make me think . . . vhat am I doing here waiching youj
Deos not my presence affect you?

I could be wetching you from Venus with a telescope,
and still you would play your part. Oh mosquito, show
me how you do that¥

I smash you and you zre still there, only that . .

. not moving. . . Are you still playing youf part?

Show me. . . show me. . . before I die.

And finally; the lasi of Roy's writinge in Fort Dauphin,
"Is he Crying." This is probably the most human approach ROy
tckes in all his writings. It is not philosophical, but merely
poctic. It is clearly an autobiographical poem, narrated by a
sympethiser who's peading for someone to at least take interest,
rotice, or recognition of the one who cries —- obviously ROy,
silently motionless in his darkened pathetic lonliness.

This might be considered Roy's only atlempt to look at hkis
situation unvhilosophically only to find a very sad person lost

in a world of lonliness.



