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PATICCA SAMUPPâDA

This doctrine is explained in several terms:

1. Dependent origination

2. Dependent arising

3. Phenomenal existence

4. Doctrine of Conditional genesis

5. Causal genesis

6. Causal correlation

7. Causal condition phenomena

8. Causal process

9. Conditioned co-production

10. Paticca samuppanna dhamma

11. Dhammatà, etc

Paticca Samuppàda is the causal pattern that enable the Buddha to put an end to all defiling tendencies and attain freedom (vimukti) according to the Udàna. This claim has to be evaluated in the light of the background in which various metaphysical theories. [such as eternal "soul" or "self' (àtman), "inherent nature" (svabhàva), or creator god (isvara)] were posited in order to explain the functioning of phenomena. One of the most important of the discourses of the Buddha addressed to the monks is the "Discourse on Causal Relations", says the Paccaya Sutta (S.2.25ff) in which He speaks of (1) causality (paticca samuppàda) and (2) casually conditioned phenomena (paticca samuppanna dhamma).

According to the Buddha these two concepts explained everything in this world - the individual things and relation existing among them. Here we are examining the causal relations (paticca samuppàda). This is not a discourse for the unintelligent and superficial nor it can be grasped by neither speculation nor mere logic put forward by thinkers. We know that India was clouded with many metaphysical theories at the time of the Buddha and even before the Buddha. The concept of causation is one of such heated topic, so much so they have been grouped into three major theories of causality:

1.
sayaü kataü - self causation,

2. 
pararü kataü - external causation, and

3. 
sayaü+ kata¤ ca paraü kata¤ ca - (a combination) self and external causation

 (S.2-18)

The substantialist school was experts of the first theory. They have accepted the reality of the "self' (àtman) and considered causation as being due to the activity

of this principle immanent in everything (sarva-). Because the immanent "self' is found in man as well as in the things of the outer world, it was looked upon as the agent in terms of which all the activities of man, as well as the function of the things of the world. By implication this school denied the causal efficacy of any factor outside the "self'. The external causation theory was put forward by the Naturalists who, as a reaction against the idealist metaphysics of the substantialist school. They believed that the functioning of phenomena was due to their "inherent nature" (svabhàva).

The Naturalist theory "inherent nature" (svabhàva) is a principle governing physical nature and man himself is determined by this physical principle, his psychic personality playing no effective part in his behaviour. In contrast, the substantialist theory had that a "self" is recognised even in physical phenomena and is ultimately identified with psychic principle (cit) considered being the reality in man.

Thus, the naturalist conception of causation through "inherent nature (svabhàva) came to be recognised as a "form of external" causation (para- kata-) because it denied man's moral responsibility.

The third theory is an attempt to combine the first two theories and was put forward by the Jains. Although it recognises both aspects of causation, self​-causation as well as external causation, carries with it all the metaphysical assumptions of the two.

The Buddha mentioned four characteristics of causation in the "Discourse on Causal Relations":

1. objectivity (tathatà)

2, necessity (avitathatà)

3. invariability (a¤¤athnatà) and

4. conditionality (idappaccayatà).

These four characteristics are said to be found in the causal relations.

First emphasises the objectivity of the causal relation The Buddha spoke to Ananda: "Deep, indeed, is this Paticca Samupàda and deep does it appear. It is through not understanding, through not penetrating this doctrine, that these beings have become entangled like a matted ball of thread, became like munja grass and rushes, unable to pass beyond the woeful states of existence and samsàra, the cycle of existence". (MNv Sutta- DN)

Those who failed to understand this doctrine mistake it to be a mechanical law of causality or even a simple simultaneous arising - first beginning of all things, animate and inanimate. Remember that there is no "First Cause" in Buddhist thought, and dependent origination does not attempt to dig out or even investigate a First Cause.

The Buddha emphatic ally declared that the first beginning of existence is something inconceivable (anarnataggoyam samsaro pubbakotina pa¤¤ayati) - S.N. 11. Anamatagge Samyu, p179)

Further stated that such notions and speculations of a first beginning may lead to mental derangement or mental derailment (AN. IV. 77). If one posits a "First Cause" one is justified in asking for a cause of that "First Cause", for nothing escape the law of condition and cause which is patent in the world to all but those who will not see.

Aldous Huxley said, "those who make the mistake of thinking in terms of a first cause are fated never to become men of science. But as they do not know what science is, they are not aware that they are losing anything..." Formation of a creator god, who rewards and punishes the good deeds and ill deeds of the creatures of his creation has no place in Buddhist thought.

Buddhism states that things are neither due to one cause (ekahetu) nor are they causeless (ahetuka): she twelve factors of Paticca Samupàda and 24 conditioning relations (paccaya) shown in the Patthàna clearly demonstrate how things are "multiple caused"(aneka-hetuka) and in stating that things are neither causeless nor due to one single cause, Buddhism antedated modern science by twenty five centuries. We see a reign of natural law - beginningless causes and effects - and nothing else ruling the universe. Every effect becomes in turn a cause and it goes on forever (as long as ignorance and craving are allowed to continue).

A coconut is the principal cause or new cause of many a coconut tree. "X" has two parents, four grandparents, and thus the law of cause and effect extends unbrokenly like the waves of the sea ad infinitum. None can trace the ultimate origin of anything, not even of a grain of sand, let alone human beings. The Buddha made it clear to Kisagotamã by requesting her to bring a mustard seed from a "no death stricken" family.

It is useless and meaningless to go in search of a beginning in a beginningless past. Life is not an identity it is a becoming. It is a flux of psychological and physiological changes a conflux of mind and body (nàma-råpa). According to Bertrand Russell, British philosopher, "There is no reason to suppose that the world had a beginning at all. The idea that things have a beginning is really due to the poverty of our imagination. Therefore, perhaps, I need not waste any more time upon the argument about the first cause". (Bertrand Russell, Why I am not a Christian, London, p.4)

Instead of a "first cause", the Buddha speaks of conditionality. The whole world is subject to the law of cause and effect, action and reaction. We cannot think of anything in this cosmos that is causeless and unconditioned. Viscount Samuel says, "There is no such thing as chance. Every event is the consequences of previous event; everything that happens is the effect of a combination of multitude of prior causes; and like causes always produces like effects. The laws of causality and of the uniformity of Nature prevail everywhere and always".

All compounded things come into being, presently exist, and cease (uppàda, thiti, bhanga), dependent on conditions and causes. Compare the truth of this with what Arahant Assaji said to Upatissa (Arahant Sariputta, later) when the latter questioned, "What is your teacher's doctrine? What does He proclaim?"

Ye dhamma hetuppabhavà Tesaühetu tathagato

âha tesaü ca yo nirodho

Evaü vàdi mahàsamano

"Whatever things proceed from a cause,

The Thatàgata has explained the cause thereof,

Their cessation, too, he has explained.

This is the teachings of the Supreme Sage" (M.V.)

This briefly expresses in unequivocal words dependent origination or conditionality.

According to the Early Buddhism the whole of the first week, immediately after the Enlightenment, the Buddha sat at the foot of the Bodhi tree at Gaya, experiencing the supreme bliss of emancipation. When the seven days had elapsed He emerged from that samàdhi, that state of constructive thought, and during the first watch of the night, thought over the dependent origination, as to how things arise (anuloma) thus: "When this exists, that comes to be; with the arising of this, that arises, namely: dependent on ignorance, volitional formation; dependent on formations, consciousness, dependent on consciousness mental and physical phenomena; dependent on phenomena (mental and physical) are conditioned the six faculties (five physical and mind); dependent on six faculties is conditioned contact (sensorial and mental); dependent on contact is conditioned sensation, dependent on sensation is desire, "thirst" conditioned: dependent on desire (thirst) is clinging conditioned; dependent on clinging is the process of becoming (conditioned, dependent on becoming is conditioned the birth - the whole mass of suffering - decay, death, lamentation, pain, etc"

Then in the middle watch of the night He pondered over the dependent origination as to how things cease (patiloma) thus: "When this does not exists, that does not come to be: with the cessation of this, that cease, namely, with the utter cessation of ignorance, the cessation of volitional formations ... and so on .. thus is the cessation of this whole mass of suffering".

In the last watch of the night, He reflected over the dependent origination, both as to how things arise and cease thus: "When things exists, that comes to be: with the arising of this, that arises. When this does not exist, that does not come to be; with the cessation of this that ceases, namely, Dependent on ignorance, volitional formations . . and so on ... Thus this is the arising of this whole mass of

suffering. By the utter cessation of ignorance, cease volitional formations ... and so on ... Thus this is the end of the whole mass of suffering". (Udana,p.1)

With the attainment of the Buddhahood or Enlightenment, the Buddha realised the Dhamma that was not in existence. It was all clear to Him. He was delivering the suttas in the sequence of importance. There is undoubtedly clear from the foregoing that the Paticca Samuppàda, with its twelve factors, is the teaching of the Buddha. By reading the Early Buddhist texts, anyone can understand the authenticity of the Paticca Samuppàda. Dependent origination, of the doctrine of conditionality is often explained in severely practical terms but it is not a mere pragmatical teaching.

Those conversant with the Tipitaka, the Buddhist canon, know that in the teachings of the Paticca Samuppàda is found that which brings out the basic principles of knowledge (¤àna) and wisdom (pa¤¤à) in the Buddha's teachings (saddhamma).

In this teaching of the conditionality of everything in the world, that is the five aggregates, can be realised the essence of the Buddha's outlook on life. So if the Enlightened One's explanation of the world is to be rightly understood, it has to be through, a full grasp of this central teaching summed up in the stanza, "Ye dhammà hetuppabhavà ..." referred above. This doctrine of Paticca Samuppàda is not a creation. Whether a Buddha arises or not the fact that this conditionality goes on forever uninterrupted and uncontrolled by an external agency or power.

Imasmiü sati idaü hoti;

Imassa uppàdà idaü, uppajjati.

Imasmiü asati idaü na hoti;

Imassa nirodhà idaü nirujjhati.
(M.1, 262 and S.2.17)

"When this is present, that comes to be;

With arising of this, that arises.

When this is absent, that does not come to be;

On the cessation of this, that ceases"

This statement is found in many places in early Buddhist texts. It clearly explains the conception of causality or causal uniformity which the Buddha arrived at after a perusal of the various instances of causal happenings and which came to be known as the golden mean between the two extremes, eternalism and annihilationism. It is, indeed, the truth about the world that the Buddha claimed He discovered and became the "central" doctrine of Buddhism.
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